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8 PREFACE.

self the pleasure of including the few that he claims to
be of that number in England—he offers this collec-
tion of Discourses, with as much anxiety as he ought,
perhaps, to feel for any human opinion, but with an
equal reliance on their candour and kindness.

New-York, Feb. 24, 1885.


































































30 DISCOURSE II.

Ppossess a nature as truly moral, though not in as high
a degree, as any voluntary acts of virtue. Such is the
simple, natural love of excellence. It bears the same
relation to moral effort as spontaneous reason does to
reflection or logical effort: and what is spentaneous,
in both cases, is the very foundation of the acquisitions
that follow. Thus, the involuntary perception of a
few axioms lies at the foundation of mathenmtical
science; and so from certain spontaneous impressions
of truth springs all knowledge ; and in the same man-
ner, our spontaneous moral impressions. are the germs
of the highest moral efforts.

Of these spontaneous impressions I am to speak in
the first place, and then to produce in favour of hruman
nature the testimony of its higher and more confirmed
virtues,

But I am not willing to enter upon this theme
without first offering a remark or two, to prevent any
misconception of the purpose for which I again bring
forward this discussion. It is not to bring to the
altar at which I minister an oblation of flattery to my
fellow-worshippers. It is not to make any man feel
his moral dangers to be less, or to make him easier in
reference to that solemn spiritual trust that is com-
mitted to his nature; but the very contrary. -It isnot
to make him think less of his sins, but more. It is.not,
in fine, to build up any one theological dogma, or to
beat down another.

My view of the subject, if I may state it -without
presumption, is this—that there is a treasure in human
nature of which mest men are not conscious, and with
which none are yet fully acquainted ! If you had met
in a retired part of the country with some rustic
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ballads or songs that tells—it may be not in the best
taste—but which tells the thrilling tale of high, disin-
terested, magnanimous fidelity to the sentiments of
the heart; that tells of pure and faithful affeetion,
which no cold leoks can chill, which no storms of
misfortune can quench, which prefers simple merit to
all worldly splendour; when I observe this, I say, I
see a noble feeling at work ; and that which many
will pronounce to be silly, through a certain shame-
facedness about their own sensibility, I regard as
respectable and honourable to human nature.

Now-I say again, as I said before, let these popular
compositions set forth the beauties of vice; let them
celebrate meanness, parsimony, fraud, or cowardice,
and would they dwell, as they now do, in the habita-
tions, and in the hearts, and upon the lips of whole
nations? What a disinterested testimony is this to
the charms of virtue! What evidence that men feel
those charms, though they may not be won by them
to virtuous lives! The natienal songs of a people do
not embrace cold sentiments: they are not sung er
heard with cold approbation. They fire the breasts
of millions ; they draw tears from the eyes of ten theu-
sand circles, that are gathered in the homes of human
affection.

And the power of music, too, as a separate thing—
the power of simple melody I mean—lies very much,
as it seems to me, in the sentiments and affections it
awakens. There is a pleasure to the ear, doubtless;
but there is a pleasure, also, to the heart; and this is
the greater pleasure. But what kind of pleasure is it?
Does that melody which addresses the universal mind
appeal to vile and base passions? Is not the state into
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have not listened to its strongest and highest affections;
if we had done all this, we could not abuse it as we
do ; nor could we neglect it as we do.

But it is time to pass from these instances of spon-
taneous and universal feeling to those cases in which
such feeling, instead of being occasional and evanes-
cent, is formed into a prevailing habit and a consistent
and fixed character; to pass from good affections,
transient, uncertain, and unworthily neglected, to good
men, who are permanently such, and worthy to be
called such. Our argument from this source is more
confined, but it gains strength by its compression
within a narrower compass.

I shall not be expected here to occupy the time with
agserting or proving that there are good men in the
world. It will be more important to reply to a single
objection under this head, which would be fatal if it
were just, and to point to some characteristics of
human virtue which prove its great and real worth.
Let me, however, for a moment indulge myself in the
simple assertion of what every mind, not entirely misan-
thropic, must feel to be true. I say, then, that there
are good men in the world : there are good men every-
where. Thére are men who are good for goodness’
sake. In obscurity, in retirement, beneath the shadow
of ten thousand dwellings, scarcely known to the world,
and never asking to be known, there are good men.
In adversity, in poverty, amidst temptations, amidst
all the severity of earthly trials, there are good men,
whose lives shed brightness upon the dark clouds
that surround them. Be it true, if we must admit the
sad truth, that many are wrong, and persist in being
wrong : that many are false to every holy trust, and
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them to the gentle motions of kindness andpity.: - ‘Such
witnesses there are even-in this bad world; signs.¢hat
a.redeeming work is going forward amidst.its mourn-
ful derelictions ; proofs that.it is net a world i fowsaken
of heaven ; pledges that it will not be forsaken ;: tokens
that cheer and touch every good and thoughtful mied; -
beyond all other power of earth to penetmte mﬂ
enkindle it. ‘

I believe that what I have now- said‘is a most legu
timate argument for the worth of human nature.’ As
a matter of fact, it will not be denied that such \beings
as- I have represented, there are. Amnd I now further
maintain, and this is the most material point in .the
argument, that such men—that good men, in'ather
words—are to be regarded as the rightful and legk
timate representatives of human nature. Surely, not
man’s sins, but his virtues, not his failure, but his: sue-
cess, should teach us what to think of hisnature. Just
as we should look, for their real character, to the pro-
ductions nourished by a favourable soil and climate;
and not to the same plants or trees- as they stand
withered and stunted in a barren desert.

But here we are met with the objectiom: before
referred to. It is said that man’s virtues come fiom
God ; and his sins only from his own nature. ..And
thus—for this is the result of the objection—from
the estimate of what is human, all human excellence
is at.once.-cut off, by this fine .discrimination ‘of theo-
logical subtilty. Unreasonable as this seems to.me-—
if -the objector will forget his theology for one: moment
—I will'answer it. I say, then, that the influence of
the good. spirit of God does. not destroy our natunal
powers, but guides them into a right direction; that
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of self-denial. Al the wisdom and worth in the world,
are a struggle with ignorance, and infirmity, and
temptation ; often with sickness and pain. There is
not an admirable character presented before yeu but
it has cost years and years of toil and watching and
self-government to form it. You see the victor, but
you forget the battle. And you forget it, for a reason
that exalts and ennobles the fortitude and courage of
the combatant. You forget it, because the comflict has
been carried on, all silently, in his own bosom. You
forget it, because no sound has gone forth, and no
wreath of fame has awaited the conqueror.

And what has he gained 7—to refer to but one more
of the many views that might be urged—what has he
gained ? 1 answer, what is worth too much to be
slightly estimated. The catalogue of human virtues
is not brief nor dull. What glowing words do we
involuntarily put into that record ! with what feelings
do we hallow it! The charm of youthful excellence;
the strong integrity of manhood; the venerable piety
of age; unsullied honour; unswerving truth; fidelity ;
magnanimity ; self-sacrifice ; martyrdom, ay, and the
spirit of martyrdom in many a form of virtue; sacred
friendship, with its disinterested toil, ready to die for
those it loves; noble patriotism, slain in its high places,
beautiful in death; holy philanthropy, that pours out
its treasure and its life ;—dear and blessed virtues of
humanity! (we are ready to exclaim)—what human
heart does not cherish you ?—bright cloud that hath
passed on with “the sacramental host of God’s elect,”
through ages! how dark and desolate but for you
would be this world’s history !

My friends, I have spoken of the reality and worth
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they would not exchange—no, they would not ex-
change it, for boundless wealth. Let it be our care
to bequeath to society and to the world blessings like
these. “The memorial of virtue,” saith the wisdom
of Solomon, * is immortal. When it is present, men
take example from it; and when it is gone, they
desire it: it weareth a crown, and triumpheth for
ever.”
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nesses, at once, and victims, of the mournful preva-
lence of this great evil.

But all the injury, great and terrible as it is, whish
the sinner does or can inflict upon others, is not equal
to the injury that he inflicts upon himself. The evil
that he does is, in almost all cases, the greater the
‘nearer it comes to himself; greater to his friends than
to society at large ; greater to his family than to his
friends; and so it is greater to himself than it is to
any other. Yes, it is in his own nature, whose
rious traits are dimmed and almost blotted out, whose
pleading remonstrances are sternly disregarded, whose
immortal hopes are rudely stricken down—it is in his
own nature that he does a work so dark and mourn-
ful, and so fearful, that he ought to shudder and weep
to think of it.

Does any one say “he is glad that it is so; glad
that it is himself he injures most ?” What a feeling,
my brethren, of disinterested justice is that! How
truly may it be said, that there is something good even
in bad men. Yes, doubtless, there are those who in
their remorse at an evil deed would be glad if all the
injury and suffering could be their own. I rejoice in
that testimony. But does that feeling make it any
less true,—does not that feeling make it more true,
that such a nature is wronged by base and selfish
passions ?  Or, becauseitis a man’s self—because it is
his own soul that he has most injured,—because he has
not only wronged others, but ruined himself,—is his
course any the less guilty, or unhappy, or unnatural ?

I'say unnatural ; and this isa point on which I wish
to insist, in the consideration of that wrong which the
moral offender does to himself. The siuner, I say, is
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believe, is not common in the whole moral universe.
It is not the common result of universal moral action.
And it is evidently not the just and legitimate result;
it is not the fair and natural result; it violates all
moral powers and responsibilities. If the mechanism
of a vast manufactory were thrown into sudden dis-
order, the power which propels it,—and a power, if you
please, which the artificer had placed in it,—might,
indeed, spread destruction throughout the whole work;
but would that be the natural course of things; the
vesult for which the fabric was made? So passion,
not in its natural state, but still natural passion, in its
unnatural state of excess and fury, may spread disor-
der and destruction through the moral system ; but
wreck and ruin are not the proper order of any nature,
whether material or moral,

The idea against which I am now contending, that
sin is natural to us, and, in fact, that nothing else is
natural—this popular and prevailing idea, is one, it
seems to me, so fearful and fatal in its bearings—is one.
of such comprehensive and radical mischief, as to
infect the religious state of all mankind, and to over-
shadow, almost with despair, the moral prospects of
the world. There is no error, theological or moral,
that appears to me so destructive as this, There is
nothing that lies so near the very basis of all moral
reform and spiritual improvement as this.

If it were a matter of mere doctrine it would be of
less consequence. But it is a matter of habitual feel-
ing, I fear, and of deep-settled opinion. The world,.
alas! is not only in the sad and awful condition of
being filled with sin, and filled with misery in conse-
quence, but of thinking that this is the natural order of:
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erroneous asit isevidently dangerous, it is of the last im-
portance, that every resistance, however feeble, should
be offered to its fatal tendencies. Let us therefore
consider, a little more in detail, the wrong which sin
does to human nature. I say,then,thatit does a wrong
to every natural faculty and power of the mind.

Sin does a wrong to reason. There are instances,
and not a few, in which sin, in various forms of vice
and vanity, absolutely destroys reason. There are
other and more numerous cases in which it employs
that faculty, but employs it in a toil most degrading to
its nature. There is reasoning, indeed, in the mind of
a miser; the solemn arithmetic of profit and loss.
There is reasoning in the schemes of unscrupulous
ambition; the absorbing and agitating intrigue for
office or honour. There is reasoning upon the modes
of sensual pleasure; and the whole power of a very
acute mind is sometimes employed and absorbed in
plans, and projects, and imaginations of evil indul-
gence. But what an unnatural desecration is it, for
reason—sovereign, majestic, all-comprehending reason.
—to contract its boundlessrange to the measure of what
the hand can grasp—to be sunk sa low as to idolize
outward or sensitive good ; to make its god, not indeed
of wood or stone, but of a sense or a nerve!" What a
prostration of immortal reason is it, to bend its whole

_power to the poor and pitiful uses which sinful indul-
gence demands of it!

Sin is a kind of insanity. So far as it goes, it makes
man an irrational creature : it makes him a fool. The.
consummation of sin is ever, and in every form, the
extreme of folly. And itis that most pitiable folly,
which is puffed up with arrogance and self-sufficiency.
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that there is a conscience in him. But he /! have
the desired gratification ; and to obtain it, he sets his
foot upon that conscience, and crushes it down to
dishonour and agony, worse than death. Ah! my
brethren, we who sit in our closets talk about vice,
and dishonesty, and bloody crime, and draw dark
pictures of them,—cold and lifeless, though dark pic-
tures ; but we little know, perhaps, of what we speak.
The heart, all conscious and alive to the truth, would
smile in bitterness and derision at the feebleness of our
description. And could the heart speak—could «the
bosom black as death” send forth its voice of living
agony in our holy places, it would rend the vaulted
arches of every sanctuary with the cry of a pierced, and
wounded, and wronged, and ruined nature!

Finally, sin does a wrong to the affections. How
does it mar even that image of the affections, that mys-
terious shrine from which their revealings flash forth,
“ the human face divine;” bereaving the world of more
than half its beauty ! Can you ever behold sullenness
clonding the clear fair brow of childhood,—or the
flushed cheek of anger, or the averted and writhen
features of envy, or the dim and sunken eye and
gard aspect of vice, or the red signals of bloated ex-
cess hung out on every feature, proclaiming the ﬁre
that is consuming within,—without feeling that sin is
the despoiler of all that the affections make most hal-
lowed and beautiful ?

But these are only indications of the wrong that
is done, and the ruin that is wrought in the hea.rt
Nature has made our affections to be full of tender-
ness, to be sensitive and alive to every touch, to cling
to their cherished objects with a grasp from which
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yes, of sacrificing all the tranecendant and boundless
creation of God in his nature to one single nerve of
his perishing frame. The brightest emanation of God,
a flame from the everlasting altar burns within him;
and he voluntarily spreads over it a fleshly veil—a weil
of appetites—a veil of thick darkness ; amd if from its
awful folds one beam of the holy and insufferable
light within breaks forth, he closes his eyes, and
qu'ckly spreads another covering of wilful delusion
over it, and utterly refuses to see that light, though
it flashes upon him from the shrine of the Divinity.
There is, indeed, a peculiarity in the sensuality of a
man, distinguishing it from the sensual gratification
of which an animal is capable, and which many men
are exalted above the brutes only to turn to the basest
uses. The sensual pleasures of a human being derive
a quality from the mind. They are probably more
intense, through the co-operating action of the mind.
The appetite of hunger or thirst, for instance, is doubt-
less the same in both animal and man, and its gratifi-
cation the same i kind; but the mind communicates
to it a greater intensity. To a certain extent this is
unquestionably natural and lawful. But the mind,
finding that it has this power, and that by absorption
in sense, by gloating over its objects, it can for a time
add something to their enjoyment,—the mind, I say,
surrenders itself to the base and ignoble mimistry.
The angel in man does homage to the brute in man.
Reason toils for sense; the imagination panders for
appetite ; and even the conseience—that no faculty
may be left undebased—the divine conscience strives
to spread around the loathsome forms of voluptuous-
ness a haze of moral beauty—calling intoxicatien
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sits down in the dungeon which he has thus mada for
himself. Poverty and destitution are sad things ; but
there is no such poverty, there is no such destitution
as that of a covetous and worldly heart. Powertyisa
sad thing ; but there is no man so poor as he who'is
poor in his affections and virtues. Many a house is
full, where the mind is unfurnished and the heartis
empty; and no hovel of mere penury ever ought to be
so sad as that house. Behold, it is left desolate—to
the immortal it is left desolate, as the chambers of
death. Death #s there indeed ; and it is the death of
the soul !

But not to dwell longer upon particular forms of
evil—of what, let us ask, is the man guilty? Pho'ls
it that is thus guilty? To say that he is noble in his
nature has been sometimes thought a dangerous-laxity
of doctrine, a proud assumption of merit, “a flattering
unction” laid to the soul. But what kind of flattery is
it to say to a man, *you were made but little lower
than the angels; you might have been rising to the
state of angels, and you have made—what have you
made yourself? what you are—a slave to the world
—a slave to sense—a slave to masters baser than
Nature made them—to vitiated sense, and a corrupt and
vain world!” Alas! the irony implied in such flattery
as this is not needed to add poignancy to conviction.
Boundless capacities shrunk to worse than infantile
imbecility! immortal faculties made toilers' for' the
vanities of a moment! a glorious nature sunk to a will-
ing fellowship with evil !—alas! it needs noexaggera-
tion, but only simple statement, to make this a sad and
afflicting case. Ill enough had it been for us’ if* we
had been made a depraved and degraded race; well
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ing, my brethren, in you and in me ;—and, finally, if
uniting together, these causes of depravation have
spread a flood of misery over the world; and there
are sorrows, and sighings, and tears in all the habita-
tions of men, all proceeding from this ene cause;
then, I say, shall penitence be thought a strange and
uncalled-for emotion? Shall it be thought strange
that the first great demand of the gospel should be
for repentance ? Shall it be thought strange that a
man should sit down and weep bitterly for his sins—
so strange that his acquaintances shall ask, ‘ what
hath he done?” or shall conclude that he is going
mad with fanaticism, or is on the point of losing his
reason? No, truly; the dread infatuation is on the
part of those who weep mot! It is the negligent
world that is fanatical and frantic, in the pursuit of
unholy indulgences and unsatisfying pleasures. It
is such a world refusing to weep over its sins and
miseries that is fatally deranged. Repentance, my
brethren! shall it be thought a virtue difficult of
exercise? What can the world sorrow for, if not
for the cause of all sorrow? What is to awaken
grief, if not guilt and shame? Where shall the
human heart pour out its tears, if not on those de-
solations which have been of its own creating ?

~ How fitly is it written, and in language none too
strong, that “the sacrifices of God are a broken and
contrite heart.” And how encouragingly is it written
also— a broken and contrite heart thou wilt not des-
pise.” ¢ Oh, Israel!” saith again the sacred word,—
“Oh, Israel! thou hast destroyed thyself; but in me
is thine help found.”
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This course of inquiry, I believe, will elicit some
just views of religious truth, and will enable us to
Jjudge whether our own views of it are just. My object
in it is to present some temperate and comprehensive
views of religion, which shall be seen at once to meet
the necessities of our nature, and to accord with the
spirit of the Christian religion.

Nothing, it would seem, could be more obvious than
that a religion for human beings should be suited to
human beings ; not to angels, nor to demons ; not to a
fictitious order of creatures; not to the inhabitants of
some other world; but to men—to men of this world,
of this state and situation in which we are placed, of
this nature which is given us,—to men, with all their
passions and affections warm and alive, and ‘all their
weaknesses, and wants and fears about them. And
yet, evident and reasonable as all this is, nothing has
been more common than for religion to fail of this
very adaptation. Sometimes it has been made a
quality all softness, all mercy and gentleness—some-
thing joyous and cheering, light and easy, as if it were
designed for angels. At others it has been clothed
with features as dark and malignant as if it belonged
to fiends rather than to men. In no remote period it
has laid penances on men, as if their sinews agd
nerves were like the mails of steel which they wore in
those days: while the same religion, with strange
inconsistency, lifted up the reins to their passions, as
if it had been the age of stoicism, instead of being the
age of chivalry. Alas! how little has there been in
the religions of past ages—how little in the preva-
lent forms even of the Christian religion—to draw out,
to expand, and brighten the noble faculties of our
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us with joy. It is profitable for the life that now is,
and for that which is to come.

II. But I must pass now, to observe that there are
more particular adaptations which religion should
have, and which the gospel actually has, to the con-
dition of human nature, and to the various degrees of
its improvement.

One of the circumstances of our moral condition is
danger. Religion, then, should be a guardian, and a
vigilant guardian ; and let usbe assured that the gos-
pelis such. Such emphatically do we read. If we
cannot bear a religion that admonishes us, watches
over us, warns us, restrains us, let us be assured that
we cannot bear a religion that will save us. Religion
should be the keeper of the soul; and without such a
keeper, in the slow and undermining process of temp-
tation, or amidst the sudden and strong assaults of
passion, it will be overcome and lost.

Again, the human condition is one of weakness.
There are weak points where religion should be sta-
tioned to support and strengthen us. Points, did I say?
Are we not encompassed with weakness? Where, in
the whole circle of our spiritual interests and affec-
tions, are we not exposed and vulnerable? Where
have we not need to set up the barriers of habit, and
to build the strongest defences with which resolutions
and vows and prayers can surround us? Where, and
wherein, I ask again, is any man safe? What virtue
of any man is secure from frailty? What strong pur-
pose of his is not liable to failure? What affection of
his heart can say, I have strength, I am established,
and nothing can move me.” How weak is man in
trouble, in perplexity, in doubt—how weak in afflic-
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of this individuality there is in the prevailing and
popular experience of religion. A certain process is
pointed out, a certain result is described ; particular
views and feelings are insisted on as the only right
and true state of mind, and every man strives to bring
himself through the required process to the given re-
sult. It is common, indeed, to observe, that if you
read one account of a conversion, one account of a reli-
gious excitement, you have all. I charge not this to
any particular set of opinions, though it may be found
to have been connected with some creeds more than
with others ; but it results too from-the very weakness
of human nature. Oune man leans on the experience of
another, and it contributes to his satisfaction, of course,
to have the same experience. How refreshing is if,
amidst this dull and artificial uniformity, to meet with
a man whose religion is his own ; who has thought and
felt for himself; who has not propped up his hopes on
other men’s opinions ; who has been willing to com-
mune with the spirit of religion and of God a]one,
and who brings forth to you the fruits of his expe-
rience, fresh and original, and is not much concerned for
your judgment of them, provided they have nourished
and comforted himself. I would not desire that ever
man should view all the matters of piety as I do, but
would rather that every man should bring the resul!:g
of his own individual conviction to aid the common
cause of right knowledge and judgment. B
In the diversities of character and situation that
exist, there will naturally be diversities of religious
experience. Some, as I have said before, are consti-
tutionally lively, and others serious ; some are ardent,
and others moderate; some, also, are inclined to be
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chiefly. There was no one manner of address; and
we feel sure as we read, that there was no one tome.
He did not confine himself to any one class of subjects.
He was not always speaking of death, mor of judg-
ment, nor of eternity ; frequently and solemnly as he
spoke of them. He was not always speaking of the
state of the sinner, nor of repentance and the new
heart ; though on these subjects too he delivered his
solemn message. There was a varied adaptation, in
his discourses, to every condition of mind, and every
duty of life, and every situation in which his hearers
were placed. Neither did the preaching of our Sa-
viour possess, exclusively, any one moral complexion.
It was not terror only, nor promise only ; it was nt,
exclusively, severity nor gentleness; but it was each
one of them in its place, and all of them always sub-
dued to the toue of perfect sobriety. At one time we
hear him saying, with lofty self-respect, * neither tell I
you by what authority I do these things :”—at another,
with all the majesty of the Son of God, we hear him,
in reply to the fatal question of the judgment-hall,
« Art thou the Christ ?”—we hear him say, “ I am;
and hereafter ye shall see the Son of Man seated on the
throne of power, and coming in the clouds of heaven.”
But it is the same voice that says, “ come unto me, all
ye that labour and are heavy laden, and I will give
you rest ; take my yoke, which is easy, and my burden,
which is light, and ye shall find rest to your souls.”
At one time he speaks in the language of terror, and
says, “ fear not them who, after that they have killed
the body, have no more that they-can do; but fear
Him who is able to cast both soul and body into hell ;
yea, I say unto you, fear him.” But at another time






72 DISCOURSE 1V,

withhold without meanness; to rejoice with mo-
deration, and to suffer with patience. And nothing,
I may add, was more remarkable in the character of
our Saviour than this perfect sobriety, consistency,
self-control.

This, therefore, is the perfection of character. This
will always be found, I believe, to be a late stage in
the progress of religious worth from its first beginnings.
It is comparatively easy to be one thing and that alone;
to be all zeal, or all reasoning ; all faith, or all action;
all rapture, or all chilling and captious fault-finding.
Here novices begin. Thus far they may easily go.
Thus far men may go, whose character is the result
of temperament, and not of culture; of headlong pro-
pensity, and not of careful and conscientious discipline.
It is easy for the bruised reed to be broken. It is
easy for the smoking flax to be quenched. It is easy
to deal rashly and rudely with the matters of religious
and virtuous experience—to make a hasty effort, to
have a paroxysm of emotion, to give way to a feverish
and transient feeling, and then to smother and quench
all the rising purposes of a better life. But true religion
comes to us with a wiser and more considerate adap-
tation,—to sustain and strengthen the bruised reed of
human weakness; to fan the rising flame of virtuous
and holy purposes : it comes to revive our failing cou-
rage, to restrain our wayward passions. It will not
suffer us to go on with our fluctuations and our fan-
cies; with our transient excitements and momentary
struggles. It will exert a more abiding, a more ra-
tional influence. It will make us more faithful and per-
severing. It will lay its hand on the very energies of
our nature, and will take the lead and control the form-
ing and perfecting of them. May we find its real and

















































88 DISCOURSE V,

wrong and evil in man is the perversion of something
that is good and right. To that good and right I con-
tend that religion should speak: to that it must
speak, for there is nothing else that can hear it. We
do not appeal to abstractions of evil in man, because
there are no such things in him; but we appeal to
affections, to affections in which there is & mixture of
good and evil. To the good, then, I say, we must
appeal, against the evil. And every preacher of
righteousness may boldly and fearlessly approach the
human heart, in the confidence that, however it may
defend itself against him, however high it may build its
battlements of habit and its towers of pride, he has
friends in the very citadel.

I say, then, that religion should address the true
moral nature of man as its friend, and net as its
enemy ; as its lawful subject, and not as an alien or a
traitor; and should address it, therefore, with gene-
rous and hopeful confidence, and not with cold and
repulsive distrust. What s it, in this nature, to which
religion speaks? To reason, to conscience, to the
love of happiness, to the sense of the infinite and the
beautiful, to aspirations after immortal good ; to
natural sensibility, also, to the love of kindred and
ocountry and home. All these are in this nature, and
they are all fitted to render obedience to religion. In
this obedience they are satisfied, and indeed they can
never be satisfied without it.

Admit, now, that these powers are ever so sadly
perverted and corrupted, still no one maintains that
they are destroyed. Neither is their testimony to what
is right ever, in any case, utterly silenced. Should
they not, then, be appealed to in a tone of confidence ?
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SPIRITUAL INTERESTS, REAL AND SUPREMKEK. ..

JoHN vI. 26, 27. Jesus answered them and wd, Venly, vgily.
I say unto you, Ye seek me, not because ye saw the mmmlel.
but because ye did eat of the loaves, and were Hlled. ‘Laboir
not for the meat which perisheth, but for ‘that: raedt which
endureth unto eternal life. . Coeteng

SEPHAR -:n'? Lat
Tae contrast here set forth is betweetr -a: weorldly
‘mind and a spiritual mind : and se very marked ‘and
striking is it, that the fact upon which it is based may
seem to be altogether extraordinary—a solitary in-
stance of Jewish stupidity, and not applicable to amy
othér people, or any after-times. Our Saviour: ager
that the multitude who followed him on a tertain’oé-
casion did so, not because they saw those astohichitiz
miracles that gave witness to his spiritual imigsion,
but simply because they did eat of the-loaves; tnd
were filled. Yet, strange as it may seem; thie-smme
great moral error I believe still exists; the same pre<
ference of sensual to spiritual good, though the specific
exemplification of the principle can no longer be ex-
hibited among men. But let us attend to our Saviour’s
exhortation.  Labour not for the meat that perisheth,
but for that meat which endureth unto eternal life.”
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DISCOURSE VII.

SPIRITUAL INTERESTS REAL AND SUPREME.

Jouw vi. 27. Labour not for the meat that perisheth, but for
. that meat which endureth unto eternal life.

THE interests of the mind and heart—spiritual in-
terests, in other words,—the interests involved in reli-
gion, are real and supreme. Neglected, disregarded,
ridiculed, ruined as they may be—ruined as they may
be in mere folly, in mere scorn—they are still real
and supreme. Notwithstanding all appearances, de-
lusions, fashions, and opinions to the contrary, this is
true, and will be true for ever. All essential interests
centre ultimately in the soul; all that do not centre
there are circumstantial, transitory, evanescent ; they
belong to the things that perish.

This is what I have endeavoured to show this
morning, and for this purpose I have appealed in the
first place to society. _

My second appeal is to Providence. Society, indeed,
is a part of the system of Providence; but let me in-
vite you to consider, under this head, that the interest
of the soul urged in the gospel is, in every respect,
the great object of Heaven’s care and providence.

The world, which is appointed for our temporary
dwelling-place, was made for this end. The whole
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DISCGOTRSE VIO

X RIZ3I630TS SENSIBILITY %,

e xxxro 26 Ani I wii give you a heart of flesh.

Tez sutjet 1o which I wish to invite your thoughts
1 this discourse, is that religious sensibility, that spi-
r-ual fervour, in otker words, that * heart of flesh,”
which is spoken of in the test.

To a sincere and, at the same time, rational culti-
vator of his religious affections, it seems, at first view,
a thing almost unaccountable, that Christians, appa-
rently serious and faithful, should everywhere be
found complaining of the want of religious feeling ;
that the grand, universal, standing complaint of almost
the entire body of Christians should be a complaint
of dulness. To one who has studied the principles
of hix own nature, or observed its tendencies; who
knows that as visible beauty is made to delight the
cye, 5o moral beauty is made to delight the mind ; it
seems a tremendous moral solecism, that all the affee-

* Tho aubiatance of the two following discourses was addressed
to the gradunting class in the Theologioal Department of Har-
vanl Uineruty, in 1834, This circumstance will aceount for
the tartn that in given to sowe of the topics and illustrations.
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great emotion ; they are told that this is the way to be
saved ; the fear of perdition presses upon them ; under
this selﬁsh fear they strive, they agounize, they goad
themselves, they would give the world to feel ; and
the result is, that they can feel nothing! Their com-
plaint is, and it is true, that their heart is as cold asa
stone. No;—men must feel religion, if at all, because
itis right to feel it. The great subject of religion
must sink into their hearts, in retirement, in silence,
without agitation, without any thought of advantage.
They must feel, if at all, involuntarily; they must feel,
as it were, because they cannot help feeling.

This, too, is one of the reasons, as I believe, why
there is so little rebglous sensibility in theological
seminaries: There is a perpetual demand for sen-
sibility ; society demands it ; religious congregations
demand it; the student is constantly reminded by
his fellows, by every body, -that he cannot suc-
ceed without it, that his eloquence, his popularity,
depends upon it; and every such consideration tends
directly to chill his heart. He is ashamed to cultivate
feeling under such influences. " Let him, then, forget
all this ; let him forget that it is his interest, almost
that it is his duty, to feel ; let him sit down in silence
and meditation ; let him spread the great themes of
religion before him, and with deep attention, ay, with
the deep attention of prayer, let him ponder thern, and
he will find that which he did not seek ; he will find
that feeling is the least thing, the easiest thmg, the
most inevitable thing in his-experience.

II. In the second place, there are mistakes—and
they arise, in-part, from the one already stated,—con-
cerning the characteristics and expressions of religious
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those around him, usually contribute to invest him with
a very disagreeable air of self-importance. There is
a strange delusion, by which a man contrives to think
himself very humble, and to be very proud, at the same
time, Hesays that he is the greatest of sinners, a most
wonderful instance of the triumph of Divine grace;
and perhaps he is never so proud as when he says-it.
His confession is made with a saving clause ; and the
saving clause is very likely to be more with him than
the confession. He is the greatest of sinners; but
then he is rescued. He is a most extraordinary in-
stance of grace; but then it follows, certainly, that he
is himself a very extraordinary person.

Whether this bea just account of the matter or
not, it is certain that spiritual vanity has been, thus
far in the world, one of the prevailing forms of reli-
gious experience. And since this quality,—I mean,
vanity,—whether religious or otherwise, is always one
the most offensive and insufferable, since it always
brings more unpopularity upon its possessor, I had
almost said, than all other bad qualities put together,
it is not strange that it should have brought some
discredit upon religion, and especially upon religious
zeal and earnestness. There are—there must be—
not a few, who will stand aside and aloof, and say,
“Let me have no religion rather than that:” and
one of the most important duties of religious teaching
is, to show them that they may have religion without
presumption, pride, or ostentation; nay, and that the
religion, which they hold in simplicity, modesty, and
singleness of heart, with no thought of others, with
no thought of themselves, will be far more deep,
thorough, and fervent, as well as far more graceful
and beautiful.
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I must not dwell longer upon these mistakes ; but,
in leaving this topic, let me exhort every one to en-
deavour to correct them. With many this wil} require
a frequent, an almost constant effort. The influence
of early education or of later error; theology, super-
stition, and sin, have se overshadowed their path,
that they must not expect to see the light without
much faithful endeavour. Let them be entreated
by everything most preciops to them, to make it.
And thus let them make the endeavour. Let them
see God in everything that they lawfully, adwvire and
dove. If there be any -goodliness and lovelimess in
the worldi; if there be anything dear and delight-
ful in the excellence of good men; if heaven from
#s majestic heights, if earth from its lowly beauty,
sends one sweet or one sublime thought into your
mind—think, that this is a manifestation of the-ever-
beautiful, ever-blessed perfection of God. Thsnk,
I say emphatically, and let not your mind sleep—
think for ever, that the whole universe of glory and
beauty is one revelation of God. Think. thus; I
say,—thus faithfully and perseveringly ; and you will
find that ne strength nor freedom of emotion .in the
world is like the freedom and strength of devotiom;
that no joy, no rapture on earth, is like the joy; the
rapture of piety !






= JAASEJTRASE X

wren wUZOR i ammnessm. Ler hewm noe conelude
rous Temie o0 @oear . har n erder m be zealows
Trrrseans. T8 wesssarT 0 Jars il their modesty,
w heer e,  n dne. ez -eligron heeame so Samibiar
oz r axil emse 0 . n her yimis. ar m their
ougms ¥ L. WVNNE =craarinary : and then let
= Memresanons . ke he sxnressions of all other
men mu Ture Ceeiing, amarced. narural ma.nl.r.
mr Jant mmmn&duw{mm
Jur = “he ~ommon ligar o Jay. atructive and cheer-
My MRi NSOt

Ami jar= more. ‘et n homest and persevering
SmIFAYOUr J¢ Mmue U urreet those mostakes that
pmxmurim*umemeub]ut_mvhn.hmbgm
spsimiity = aedy direered.  Let mot God be re-
aried 1s some amnredligroie abstracdon, or inae-
~wmbie maesty. Lo che Christan waching be
mvmmvmmmctsus‘obehmmdtofeel
thar He s qur Father  Let an edors be made by every
mimd w0 Hreuk hrough the clouds of superstition and
sn. and w0 verceive what the divine perfectiva is.
Let not Gud's command that we should love him be
mistagen for anything more arbitrary or importunate
or perwnal than s the claim of disinterested human
exrellence to be loved Let not the divine demand
tor our love be s0 construed as to chill or repel our
love. Iu tine. let no thought be suffered to enter our
minds that shall detract from the infinite generosity,
the infinite diguity. the infinite beauty, of the divine
perfection.  How shall God be truly loved, if he is not












148 DISCOURSE IX.

It is required of a man, to be sure, according to
what he hath, and not according to what he hath not.
But if it be thought that the utmost, and far more than
the utmost measure of human talent may not be well
employed in religious discussion, how, let me ask, is
that opinion to be defended against the charge of doing
dishonour to religion? There is no other interest which
is not held to be worthy of the profoundest discussion.
He who is to plead the cause of some earthly right or
property before the judges of the land or its legisla-
tors, will by deep study prepare himself to give the
most able and elaborate views of the subject, be it of
a title or a tariff, a bond or a bank. It is a great
occasion, and must task all the powers of the mind
to do it justice. But ‘ a little plain sense,”—is not
this the thought of some?—¢a little plain sense,
a little common-place thought, is good enough for
religion !”

There are tasks for the religious teacher; and to-
name no other, that of disembarrassing religious ex-
perience from the many mistakes in which it is in-
volved, is one that must carry the preacher far enough
beyond the range of common-place truths, valuable
as they may be, and one that is very necessary to
the promotion of a just and healthful religious sensi-
bility. And this only amounts to saying that there
are new things to be said, new views to be given in
religion ; that not plain and obvious things only are
to be said, but that there is something to be told to
many which they did not think of before. And what
though the preacher feel his subject, and the people
be impressed ; yet, after all the impression, the feel-
ing may have much in it that is wrong. The whole
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being? No; for it cares not for heaven. What is it
then, and where is its place? Where, in the universe
of things, is its place ?

Ah! how surely is that out of its place for which
no position can be found, in the eye of reason or of
common sense, or even of imagination! Let him who
has wandered, whether in the ways of gain, or of phi-
losophy, or of fashion, to the verge of that shadowy
region, that shore of spectral illusions, that world of
spiritual death and mental chaos, where nothing is
right, nor reasonable, nor sure, nor safe ; let him start
back, as from the gulf of annihilation, and return to
the way of life. Let him turn back to the solid ground
of faith, of reason, of wisdom. Let him enter upon
the path that is bright with truth and virtue—the
path that shineth brighter and brighter to the perfect
day.
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DISCOURSE XI.

ON INDIFFERENCE TO RELIGION.

1 Pereri. 17. And if ye call on the Father, who "without
respect of persons judgeth according to every man's work,
pass the time of your sojourning here in fear.

1 HAVE spoken, in my last discourse from these words,
of the practical apology for religious indifference ; the
apology, that is to say, which a man finds in his own
heart, and which he expresses when he says: that
‘*“he does not need religion—that he is very well as
be is now.” I have appealed to life, to the love of
happiness, to the desire for improvement; I have
appealed to the mind, nay, and the senses, to say
whether this can be so: and they have all answered,
and truly answered, as I think, that this grand prac-
tical assumption of religious indifference is utterly
mistaken, untrue, unfounded in the nature of things,
and of the mind.

I shall now proceed to consider the theoretical
defence of religious indifference ; the apology, that is
to say, of a limited creed. Let us see, then, whether
the most limited creed still is not ample and solemn
enough to overshadow with awe the most negligent
mind that takes shelter under it.

If, says the apostle,  ye call on the Father.” Here
is recognised the first article of almost universal belief
that there is a God! It is indeed the first article of
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ence. But what shall be that great consummation of
the work of conscience, its last infliction, its gnawing
worm and unquenchable fire, futurity—the unknown,
the awful futurity—alone can reveal ; but let us believe;
that one word of revelation from that future world
would break up our indifference for ever.

But our belief—i. e. the common belief—goes still
farther. Each of us probably believes, not only that
he has a rational nature, and not only that this is
bound by the obligation of duty and to the certainty of
retribution, but that this soul is immortal ; that there
is within him an emanation from the Divinity—which
has a being commensurate with that of the Divinity
itself—which will live while God exists. What an
amazing connexion is this with the future! What
thoughts does it suggest for each one of us to meditate
upon. “This soul within me,”—may you say— so
familiar, so endeared to.me by its earthly experience
—my soul—myself, am to live for ever and ever!
Ages will crowd on ages, and yet I shall live. Un-
bounded systems will revolve—the eternal fires that
enlighten them may grow old and die away, and revive
again, and kindle their light anew,—and yet the morn-
ing of my endless being will hardly have broken around
me! Time shall be no longer, and duration shall pass
all thought and measurement ; yet when ten thousand
boundless revolutions of ages are accomplished, and
thousands and millions more are added to them, I shall
live, and shall yet look forward to eternity! O, poor
and vanishing life! O, ye toys of a summer’s day,
wealth, and fame, and pleasure !—where are ye now?”
And yet, brethren, I have seen a man who could be
serious in gathering up this perishing dust ; yes, I have -
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Not life, with all its teachings, not the love of hap-
piness, not even the belief in a God, in duty, in rets-
bution, in an immortal soul-—no, nor the-denial of all
these things, is so fearful, as it is, amidst the acknow-
ledgment of such truths, to be unconcerned-—to sleep
amidst the calls of God and nature, of life and death,
of time and eternity! Even scepticism, we have said,
has cause to be distressed—to be overwhelmed with
its gloomy doubts : but indifference, witk faith, is2
step beyond all—more rash, if possible, more heaven-
defying than any other. 'There is a hope for it, indeed,
which there is not for utter scepticism; but it is a hope
amidst perils and threatenings. There is.a salvation
for it which utter unbelief rejects ; but it must be sal-
vation, if possible, from more aggravated sins. Yes,
the light of truth is around this man, and the warning
depths are beneath, but he sins on, and sleeps on—
sleeps on, upon the very brink of destruction! What
shall save him ? What power shall interpose for his
rescue? No hand of miracle will be stretched out to
pluck him from that edge of peril and perdition. No
power to save stirs within him, while he thus sleeps
insecurity. What then skall save him ? Consider it,
I beseech you, if you be a negligent hearer ; consider it,
before it is too late. Surely indifference never saved
any man: it has destroyed millions. Surely, every
thing must be wrong in him whom nothing will arouse,
neither to righteousness, nor to the consciousness of
wanting it, nor to the fear of consequences. The last
hold upon such a man, while such, is lost; and fu-
turity must awaken kim to condemnation whom the
present cannot awaken to repentance, to prayer, and to
the care of his soul.

But let me not, with such terms, close this medi-
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DISCOURSE XII.

THE LAW OF RETRIBUTION.

GALATIANS vI. 7. Be not deceived ; God is not mocked: for
whatsoever a man soweth, that shall he also reap.

I UNDERSTAND these words, my brethren, as laying
down, in some respects, a stricter law of retribution
than is yet received even by those who are considered
as its strictest interpreters. There is much dispute
about this law at the present day; and there are
many who are jealous, and very properly jealous, of
every encroachment upon its salutary principles. But
even those who profess to hold the strictest faith on
this subject, and who, in my judgment, do hold a faith
concerning what they call the infinity of man’s ill-
desert, that is warranted neither by reason nor scrip-
ture,—even they, nevertheless, do often present views
of conversion, and of God’s mercy, and of the actual
scene of retribution, which, in my apprehension, detract
from the wholesome severity of the rule by which we
are to be judged. Their views may be strong enough,
too strong ; and yet not strict enough, nor impressive
enough. Tell a man that he deserves to suffer in-
finitely, and I am not sure that it will, by any means,
come so near his conscience as to tell him that he
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the long futurity. ** Thdu; it ‘ﬁ‘ne, who “art I'vn‘ng‘ a
negligent and m-ehgloﬂs ‘Efe] ‘beWare] ‘Beware ‘how
thow livest ; for bound vtp withi that Tife ‘is” the' intru-
table: pnuclple of an endless retribution—botind up
weiththat life are eléments of God’s creating, which
siill - never - spend: ‘their force,~—which shall be un-
folding and wunfolding' with the ages of eternity.
Bewane ! .1 say once more, and be not deceived. Be
wef _deceived ; God is not mocked; God, who has
formed thy nature thus to answer to the future, is not
mocked ; -his-law can never be abrogated ; his justice
can.never be: ¢luded ; beware then—be forewarned;
sinoe, for ever and for ever will it be true, that what-
soever d'man soweth that shall he also reap
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THI 1:i¥ OF RETRIBCYYON.

G eraws vo. 7. Be ng dscaned : God is met mocked ; for
WHEIEACWE" L TOAT soweth thag shall be also resp.

TEs wews whict ace usoallv presented of a future
ye—inmoor mr charamerized. as 1 have observed in
Iy e Dicorse. racher by strength than by strictness

o ~=resemmatoe.  The great evil attending the com-
e caremams of thos docirme, I shall now ventare
=r =T = e thas thev are oo i Men are
nic enanpt elevmed a: the dangers of a sinful course.
N =i pme 20 e .hcughlhevqtunder the most
re—vms Sxpemsation of preaching that ever was de-
vases. Bu: the exil is that alarm is addressed too
mu: T o toe imaginaton. and too little to the reason
amd ccascienve.  Neither Whitfield, nor Baxter, nor
Edwands.—though the horror produced by his cele-
brated sermon *- on the justice of God in the damnation
of sinmers’ is a matter of tradition in New England
to this very day—yet no one of them ever preached
too much terror, though they may have preached it
too exclusively; but the evil was that they preached
terror, I repeat, too much to the imagination, and too
little to the reason and conscience. Of mere fright
there may be too much; but of real rational fear there
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gospel, of the thief on the oross, is an instance of this
nature. But I do not think it can be pronounced to
be such. We know not how much time he may have
had to repent and form a new character. He says,
“we indeed suffer justly;” but the act for which he
suffered may have been a single act, .in which he had
fallen from a generally good life. But admit that such
interpositions do take place; is it safe to rely upen
them? We do not know that they do. We do not
know that, in the passing away of all the generations
of mankind, there has been one such instance. Is it
safe to rely, in so tremendous a case, upon what we
do not know, and upon what, after all, may never be?
My object is to show that it is not safe; and for this
purpose I shall reason upon the general principle.
The general principle is that the future must answer
for the present ; the future of this life for the present
of this life; the next month for this month ; the next
year for this year ; and in the same way the next life
for this life. I say, then, that the expectation of any
hasty retrieving of a bad month, of a bad year, of a
bad life, is irrational and unwarrantable, and ought
to be considered as desperate.
. L. And for the purpose of showing this, I observe,
in the first place, that the expectation of preparing for
futurity hastily, or by any other means than the volun-
tary and deliberate formation of right and virtuous
habits in the mind; or that the expectation of pre-
paring for death, when it comes, is opposed to the
professed import of that sacred volume, which gives
law alike to our hopes and our fears.

It is opposed to the obvious, and the professed, and
the leading character of the Bible. What is that
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of the mind, impaired with disease ; by the convulsive
exercise of an affrighted spirit; and by the inarticu-
late and feeble sounds of an expiring breath ?”

Besides, the rule is as equitable as, in the divine
ordination of things, it is necessary. The judgment
‘which ordains that whatsoever a man soweth that
shall he also reap, is a righteous judgment. Itis easy,
no doubt, to regret a bad life when it is just over.
When death comes, and the man must leave his sinful
indulgences and pleasures ; or when he has no longer
any capacity for enjoying them, when sickness hss
enfeebled the appetites, or age has chilled the pas
sions, then, indeed is it but a slight sacrifice, and a
yet poorer merit in him to feel regret. But regret,
let it be considered, is not repentance ! And while
the former may be easy and almost involuutary, the
other—the repentance—may be as hard as the ad-
verse tendencies of a whole life can make it.  Yes,
the hardest of all things then will be to repent. Yes,
I repeat, that which is relied upon to save a man,
after the best part of life has been lost, has become,
by the very habits of that life, almost a moral m-
possibility.

And the regret, the selfish regret—can ‘it be ac-
cepted ? I ask not if it can be accepted by our Maker;
I doubt not his infinite mercy ; but can it be accepted
by our own nature? Can our nature be purified by
‘it? Can the tears of that dark hour of selfish sorrow,
or the awful insensibility which no tear comes to re-
lieve—can either of them purge away from the bosom
the stains of a life of sin? " Let us never make the
fearful experiment! Let us not go down to the’ last
‘tremendous scene of life, there; amidst pain- and- dis.
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here!” is the langnage of the dying man, as with broken
utterance, and the failing and faltering breath of life
he testifies his last conviction, *“ Not now—not here, is
the place or the time to prepare for death!” And he
feels, too, that all which the world oontains vanishes
into nothing compared with this preparation! Are
we then prepared ?—not by a preternatural or extra-
vagant state of feeling; not by glooms, nor by rap-
tures, nor by any assurance, nor by any horror of
mind ; but by the habitual and calm discharge of our
duty, by labours of kindness, by the spirit of devo-
tion, by a temper of mind kindred to that heaveq
which we hope to enter? Are we thus ready, every
day, every hour? On the exchange, in the office, in
the study, in the house, and by the way; in the work-
shop, and in the field, are we ever ready? < Blessed
are those servants, whom the Lord when he cometh
shall find wa.tching, and if he shall come in the
second watch or in the third watch, and find them so,
blessed are those servants.” .
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heart with all diligence? There is that, also, within
every man which should make him rejoice and glory—
the power and privilege which God gives him of re-
covery to virtue, and piety, and heaven—the traces of
a divine original —the spark which, kindled, may glow
and brighten for ever ;—yes, it is that which shculd
make him rejoice, and hope, and aspire ; which should
bow him to awe, and melt him to thanksgiving ; which
should make him feel that he has within him a trust
and a treasure more honourable and precious thanall
the goods and distinctions of the world. And if he is
insensible to all this ; if he does nothing for his inward
welfare; if he does not watch nor strive ; if he does not
even fear or pray; is he not, in regard to that pre-
cious, that better nature, asleep? Does not the soul
sleep when its truest and noblest interests are the in-
terests most of all left out of sight and neglected? Is
not the eye of the soul closed, and its ear heavy with
slumber, when it sees and hears nothing of all that
which should most of all arouse, and awe, and glad-
den, and transport it ?

Perhaps some may think that the picture is over-
drawn; and, for the spiritual condition of many, we
may hope that it is. And we do not say, you will
observe, that in any the sleep is profound and undis-
turbed ; but, nevertheless, how deep it is we may not
properly apprehend, because we do not consider what
it is to be properly awake to the soul.

What is it to be awake to the soul ? — Let us
see what it is to be awake in worldly things. How
clear is the vision of men when directed to their out-
ward interests! How keenly do they discriminate—
how accurately do they judge—how eagerly do they
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things, the vanities that perish in the using, the trifles
of a day; with what ardour and intensity would the
soul put forth its powers, when it once laid hold on
realities! If the charms of pleasure can so fascinate
men, how would the beauties of virtue enrapture
them! If glittering gold can so dazgle them, how
would they gaze, if they saw them, upon the riches of
holy truth, and life, and immortality! If the most or-
dinary good news can so delight them, what would the
gospel do! If earth can win and bind all their warm
affections and sympathies, how would heaven bear
away their thoughts to more delightful meditations, to
more holy friendships, to more blessed hopes, to more
ineffable visions of beauty and beatitude, than all that
this world ever unfolded, or offered, to its most ardent
votaries! Then would worldly desire, and love, and
zeal be more than transformed; they would be re-
generated to new life and power. He upon whom
this happy renewal of the soul should pass, would find
that nobler energies had slept within him than he had
before imagined to be a part of himself. He would
come to feel that he had undervalued the gift of being.
He would thank God, as he never before thanked him,
for the blessing of existence, and the promise of im-
mortality.

But I must check myself in the course of these re-
flections, to consider how urgent is the call for this
awakening from the sleep of spiritual negligence, and
stupidity, and death.

“ Knowing the time,” says the apostle, “ that it is
now high time to awake out of sleep.”

In the first place, then, if we intend ever to do more
for our spiritual welfare, it is time that we were doing
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past suffice, wherein ye have. wrought the will of the
Gentiles.” Is it not—O negligent man! O sinful
sleeper !—is it not enough? Canst thou ask more time
to be thus wasted and lost? If thou canst, when will
thy wakening be? When, and where? If thou wilt
not arise now from this spiritual lethargy, thy waken-
ing may be when to all human view it is too late; and
where the last failing voices of mercy may arouse ymx
only to horror and despair !

When and where I say not; but this I know;- that
every hour of this awful repose is an hour of added
peril. It is high time to awake from this sleep, in the
fourth place, because there is infinite danger in it
Sleep, if thou wilt, on the brink of a precipice ; sleep
on the mountain’s brow, with a yawning chasm be-
neath you ; sleep on the sea-shore, when the roaring
tide is coming in with a flood to overwhelm you; but
let no man sleep amidst the mountain precipices and
chasms of this world’s temptations ; let no man sleep
amidst the whelming tides of passion. Those out-
ward dangers are but symbols of a danger internal,
spiritual, and great, beyond the power of any compa-
rison to set forth. If you saw a fellow-being in those
perilous situations, you would fly to this rescue; or
you would be struck with horror at the danger which
you could not avert. But, if you are a negligent trans-
gressor of God’s commands, a careless offender against
your own conscience, an easy yielder to sinful indul-
gence, you have infinitely more reason to tremble for
yourself. Ruin is not more certainly in the path of
the devouring sea than it is in the path and course of
unholy passions and sinful indulgences.

And what a ruin is it ?—not of the body, but of the
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become an abiding memorial within us, .more precious
than all the offerings of friendship. Let the compli-
ments of the season be paid, and let them pass, as they
will pass; but so let not the solemn mementos of the
coming season pass away from us. These years, Chris-
tian brethren, are hurrying us away. I say not this
gloomily, nor to communicate gloom ; but to awaken
from indifference and arouse to exertion. What shall
startle us from our sloth and negligence, if these epochs
of our hasting life shall not? Most of us, it may be,
imagine that a time will come when we shall be more
zealous, and earnest, and decided. But when shall it
once be? and what shall awaken us to it, if not the re-
membrance of lost time, and the present and urgem
tokens of its hasty flight ?7—Well saith the poet,— .

“ Tt is the signal that demands despatch;
How much is to be done! My hopes and fears
Start up alarmed ; and o'er life's narrow verge
Look down—on what? A fathomless abyss,
A dread eternity, how surely mine !

¢ Seize, then, the present moments ;
For, be assured they all are messengers ;
And though their flight be silent, and their paths trackless,
As the winged couriers of the air,
They post to heaven, and there record thy folly :
Because, though stationed on the important watch,
Thou, like a sleeping faithless sentinel,
Did'st let them pass unnoticed, unimproved.
And know, for that thou slumberest on the guard,
Thou shalt be made to answer at the bar
For every fugitive.

“ Then stay the present instant ;
Imprint the mark of wisdom on its wings.
Oh! let it not elude thy grasp, but like
The good old patriarch upon record,
Hold the fleet angel fast, until he bless thee.”
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This is one instance of that sublime moral harmony
—that union in which the most opposite qualities met
and mingled—that so entirely singles out from all other
models the character of our heavenly Teacher and
Master. We recognise the same spirit with that which
was so pathetically manifested in his appeal to Jeru-
salem—¢ O Jerusalem ! Jerusalem !—thou that killest
the prophets and stonest them that are sent to thee.”
Here is the tone of indignation and reproach; but
mark how instantly it is redeemed from the ordinary
character of those sentiments—* thou that killest the
prophets and stonest them that are sent unto thee;
how often would I have gathered thy children, even as
a hen gathereth her brood under her wing, but ye
would not !”

. The spirit with which we should regard the faults
and sins of mankind is nearly a neglected subject in
morals ; and it had been well for moral reformers and
preachers of righteousness, if they had more thoroughly
considered it. It is, moreover, a very practical subject
to all men; for we are constantly brought into con-
tact with the faults and transgressions of mankind;
every day offers, from this cause, some annoyance to
our feelings, or some injury to our interests; every
newspaper that is taken in our hand is burthened
with the recital of crimes—robberies, murders, piracies,
wars, Indeed, this constant experience of injustice or
exasperation in some or other of their forms, and this
extensive observation of human wickedness, are a part
of our moral discipline ; and it becomes us to con-
sider how we should meet it, and be made better by
other men’s faults. It is, indeed, in its mildest form,
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whose thoughts are often employed in agreeable com-
parisons of his virtues with the faults of his neighbour.

The power over men’s faults, which is lost by a
harsh or haughty treatment of them, would of itself
form a great subject; and one that much needs to be
commended to all those who would exert any moral
influence over their fellow-beings. The power of gen-
tleness, the subduing influence of pity, the might of
love, the control of mildness over passion, the com-
manding majesty of that perfect character which
mingles grave displeasure with grief and pity for the
offender—these things have been too little seen in the
world. I believe that our pulpits, and our tribunals
of justice, and parental authority among us, must put
on a new aspect, before they will appear in all their
diguity, their venerableness, their power, and beauty,
We scarcely know, as yet, what we might do with
men’s passions and vices. They are commonly reputed,
and some of them in particular, to be untameable,
incorrigible, and fated to procure the ruin of their
victims ; and they are in part made so, by our wrong
treatment of them. The human heart cannot yield
to such an influence as we too often endeavour to
exert upon it. It was not made to bow willingly
to what is merely human; at least, not to what is
tnfirm and wrong in human nature. If it yields to us,
it must yield to what is divine in us. The wickedness
of my neighbour cannot submit to my wickedness;
his sensuality, for instance, cannot submit to my anger
against his vices. My faults are not the instruments
that are to correct his faults. And itis hence that
impatient reformers, and denouncing preachers, and
hasty reprovers, and angry parents, and irritable
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GOD’S LOVE, THE CHIEF RESTRAINT FROM SIN AND
RESOURCE IN SORROW, o

1 Joun 1v. 16. God is love.

IT was a saying of Plato, that « the soul is mere
darkness till it is illuminated with the knowledge of
God.” What Plato said of the soul is true of every-
thing. Everything is dark till the light of God's
perfection shines upon it. That “ God is love,” is the
great central truth that gives brightness to every other
truth., Not only the moral system, but nature, and
the science of nature, wauld be dark without that
truth. I am persuaded it might be shown, that it is
the great, essential principle, which lies at the foun-
dation of all interesting knowledge. It may not be
always distinctly observed by the philosopher; but
how could he proceed in those investigations that are
leading him through all the labyrinths of nature, if it
were not for the conviction secretly working within
him, that all is right, that all is well! How could he
have the heart to pursue his way, as he is penetrating
into the mysteries, whether of rolling worlds or of
vegetating atoms, if he felt that the system he was
exploring was a system of boundless malevolence!
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